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Introduction 


The purpose of a written or verbal presentation or project is commonly stated at the 
beginning of, or at least, near it. This gospel account reserves its expressed purpose until near 
its end: “And many other signs truly did Jesus in the presence of His disciples, which are not 
written in this book: But there are written that you may believe that Jesus is the Christ, the 
Son of God, and that by believing you may have life through His name” (20:30-31), The 
Jewish New Testament, translated by David H. Stern, reads: “In the presence of the talmidim 
[disciples] Yeshua performed many other miracles which have not been recorded in this book. 
But these which have been recorded are here so that you may trust that Yeshua is the Messiah, 
the Son of God, and that by this trust you may have life because of who he is.”' The Message 
translates, “Jesus provided far more God-revealing signs than are written down in this book. 
These are written down so you will believe that Jesus is the Messiah, the Son of God, and in 
the act of believing, have real and eternal life in the way he personally revealed it.”* 

In other words, John “states clearly that he has not written a complete record of our 
Lord’s doings, but that he has made a choice and an arrangement in the hope that ‘life’ from 
Christ may come to those who study what he has written.”* As Ridenour puts it, John is writ- 
ing “in a special way, seeking to ‘tell it like it is’ about Jesus Christ — who He really is and 
what He has done for all of us.” 

This fourth gospel account or narrative is similar to and also distinct from the other 
three accounts. For example, Matthew and Luke concerned themselves with His genealogy, 
while neither Mark nor John address it. All four mention His baptism. Matthew, Mark, and 
Luke record His temptations, while John does not. All four deal similarily with His passions 
and power. John is unique in that His recording of the pronouncments by Jesus include seven 
signs and seven sayings. Additional similarities and distinctions will be seen as well. 

Sullivan suggests that “Matthew magnified the kingship of Jesus. Mark stressed 
Jesus’ deeds and sacrifice. Luke dealt with Jesus as God’s witness on earth, as the heavenly 
messenger of divine truth.” True. But John does all this and more, although in a somewhat 
different choice of terminology, tone, and theological twists of style and discourses. 

Like my other concise commentaries on Matthew, Mark, and Luke, this is not a 
verse-by-verse, heavily detailed, grammatically surgeoned commentary. Rather, it is ar- 
ranged in sections or divisions (as noted in the Overview) where the primary thrusts or 
central concepts of each section/division are highlighted. However, it is exhaustive in the 
sense that it covers all chapters in the book. This broad-stroked approach will hopefully 
establish continuity and clarity without overcrowding readers with particulars which could 
potentially shift attention away from John’s central aim and purpose in writing. 
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John: A Commentary 


I PRESENTATION of Jesus (1:1-51) 


A. 
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Sovereignty of Jesus (1:1-2) 


In presenting Jesus to his readers, John is not concerned to trace His genealogy, 
birth, childhood, baptism, or temptations, or other time-related variables. Rather, 
in stressing His sovereignity, John parallels the opening words in Gen. 1:1 but 
this time as the foundational element out of which the Christian faith stands: 
His divinity! His preexistence alone sets Him in superlative spheres which none 
else may claim or copy. Jesus was not some mere terrestrial creature who one 
day began to worm and weave His ways into the ranks of the socio-religious 
circles in order to promote His particular religio-philosophical perspectives onto 
the numerous pluralistic platforms of His day. He was the Celestial One Whose 
essence was God. He was God and never was not God. Any other presentation 
of Jesus which “omits this supreme and ultimate claim for Jesus misses its cen- 
tral affirmation.” This sovereignity of Jesus is a clear or clarion call for those 
with ears to hear to do just that: hear with the determination to obey! 


Significance of Jesus (1:3-5) 
1. Concerning Creation (1:3) 


Furthermore, His significance is seen in that He was the One in Whom 
and through Whom creation occurred. In contrast to the philosophies 
of the day which said that God as Spirit could not have anything to do 
with the creation of matter, John boldly declares the opposite. He “ex- 
plicitly affirms”” that in addition to His Being, the creation of matter 
had its Beginning “by means of Him as the intermediate agent” with 
God “the Father as the primary source.”® 


2: Concerning Life and Light (1:4-5) 


The significance of Jesus is also seen in another parallel with Genesis 
in which light and natural life are here expanded more specifically 

to light and eternal life. Again, John is here “still speaking in the con- 
text of the creation narrative of Genesis. That which had especially 
come to be in God’s creative Word was the gift of eternal life. This 
life was the light of men because the tree of life was closely associa- 
ted with the tree of the knowledge of good and evil. If man had sur- 


vived the test, he would have possessed eternal life and enlighenment.”” 
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Furthermore, there is a vast difference between light and darkness. 
“Tt is the function of light to shine precisely in the darkness, to op- 
pose darkness, to dispel darkness.”!° Darkness, of course, refers to 
sin or evil or opposition to the will of God. The word “comprehended” 
in the KJV means “to overcome,” so that the idea is not the lack of 
understanding (as we commonly mean by using this word), but the 
victory of light over darkness and its “ultimate triumph.”'' Westcott 
notes that the darkness did not “eclipse it. The whole phrase is in- 
deed a startling paradox. The light does not banish the darkness; the 
darkness does not overpower the light. Light and darkness coexist 
in the world side by side.”’” But, again, the victory of light is never- 
theless true in both its natural and spirtual sense. 


Superiority of Jesus (1:6-34) 


li; 


To John the Baptist (1:6-16, 19-34) 


John’s continuing accent in his presentation of Jesus now slides to 
the frame of His superiority to John the Baptist. One of the impor- 
tant features here is the “distinction between the eternal being of 
the Word and the coming into being of his messenger.” ® One was 
God and the other was sent from God. Vs. 9-11 indicate “the testi- 
mony of John should have opened the door of faith to all, and 
rendered unbelief impossible. And yet the impossibility is realized, 
and even under the most monsrous form.”'* The central role of 
faith, its ability, its object, and results are submitted in vs. 12-16. 
Two components of God’s character in the OT were “grace and 
truth” (Ex. 34:6) and these two “distinguished the human life of 
the Word made flesh, and which served to reveal to Him His filial 
relation to the Father.”'° Reality reigns where the Son reigns. 

The superiority of Jesus to John the Baptist continues in vs. 19-34. 
The contrast is with John’s water baptism and Jesus’ Spirit baptism. 
In baptism, as a solemn religious ceremonial act, “the central fig- 
ure is not man, but God; and that what supremely matters in it is 
not what man does but what God does.” This Spirit baptism is 
what marked Him out as the Son of God. 


To Moses (1:17-18) 


The opposite of “grace and truth” is “the law” which was given 
by Moses. But “not even Moses, much less those more ancient 
than Moses; not Jacob, nor Isaiah, nor Ezekiel: not even the 
angels saw Him as the Son did. . . . The Son was in the bosom of 
the Father; because never unborn. The highest degree of unity, 
and the most intimate knowledge are denoted by immediate sight, 
indicating excellence and distance both by His words and appear- 
ance.” 


Summons from Jesus (1:35-51) 


Jesus’ first disciples were summoned from John the Baptist’s disciples. 
Their response was immediate. One of the earliest disciples, Simon, was 
surnamed, ““Cephas/Peter,” and “its mention here, in response to the confes- 
sion that Jesus is Messiah, may be an instance of John’s method of anticipa- 
tory announcement.”'* In response to Philip’s introductory statement about 
having found the Promised One, Nathanael’s sneering doubt was met by 
Philip’s simple declaration: “Come and see,” “which surely is the only ra- 
tional course.”!” These various summons were concluded with a statement 
which should leave no doubt as to its meaning: “He wants His hearers to 
understand that in and through Himself the link between heaven and earth 
is firmly established; He wishes to let them know that because of Himself 
there is now a continual intercourse between heaven and earth. The gulf 
between God and man which seemed impassable before, has now been 
bridged by Christ. The whole theme of the Gospel is crystallized in this 
truth, which very fittingly brings this chapter to a close.” 


Il PRONOUNCEMENTS by Jesus (2:1-17:26) 
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Stated Publicly (2:1-12:50) 
1. Sign #1 [Water into Wine] (2:1-11) 


The purpose of the seven signs [here; Healing of Nobleman’s Son 
(4:46-54); Healing of Lame Man (5:1-18); Feeding of 5,000 (6:1- 
15); Walking on Water (6:16-21); Opening Blind Eyes (9:1-42); 
Raising the Dead (11:1-57)] in John’s gospel were to prove that Jesus 
was the Son of God, the Messiah/Christ (“Anointed One”). This first 
one occurred at a week-long marriage feast in Cana, Galilee. It was 
the end of the week and their was a deficiency in the supply of wine. 
Jesus’ reply to His mother’s request to help met with words which 
basically meant, “Don’t be worried about it, I will take care of the 


matter at the appropriate time.” Each of the six stone jars of wine 
contained about 20-30 gallons. The shortage of enough wine to 
continue the celebration was likely an indication that those who 
had provided it “had not fully discharged the duties or hospitality 
[and] may indicate that they were poor and had made the minimum 
provision hoping for the best.””! Whatever the exact case, it was an 
embarrassment, to say the least. Jesus’ instructions to fill them with 
water and transformed them into the needed wine. The purpose of 
this sign was to manifest His glory [“the manifestation of the pre- 
sence of God in Him and through Him”]. This first sign, and of 

the other six which follows, “manifest the unlimited freedom with 
which the Son disposes of all things, and thus demostrate the per- 
fect love of the Father towards Him.”” It also was to strengthen the 
faith of His disciples in His abilities to meet needs — whatever and 
whenever needed. As Bengel notes, “even at a marriage-feast an 
increase of faith is to be sought.””° 


{Interlude (2:12)} 


This verse “forms a transition perhaps mentioned to shew that at 
present Capernaum was not made the permanent residence of the 
Lord, as it became afterwards.” The family, at this point, was still 
together and He, His mother, brothers, and disciples rested there a 
few days. 


2. Significance of Temples (2:13-22) 


Reference here is to the Temple precinct, not the inner sanctuary or 
other parts of the Temple. This precinct is known as the Court of the 
Gentiles where pigeons, sheep, and oxen examined to test their ‘purity’ 
for sacrifical services. “Here also were the tables of those who changed 
the Roman tetradrachmae and denarii for the Tyrian shekels of half 
shekels in which the annual head tax had to be paid into the temple 
treasury.” It was a money-making scheme embedded in selfish pur- 
suits not related to worship. The temple had to be cleansed from this 
corruption. The meaning behind this cleansing is lodged in the OT: 
Isa. 56:7; Jer. 7:11. The temple had become a track for scoundrels 

and a congested traffic arena for irreverence and mercenary motives. 
As Gilbert points out, “when commercialism enters into the domain 

of worship, and when the canker of self-interest is there to encourage 
religious formalism, then the lower motive is bound to react disas- 
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trously upon the religious practices.”°° Therefore, His anger, indigna- 


tion, and/or wrath was a part of His holiness. Lack of such a response 
would be a compromise with evil and a token of ungodliness. In fact, 
by the words, “My Father’s house,” He was excercising “the authority 
of a Son against the turmoil which defiled His Father’s house.””’ Jesus 
then transitions to the temple of His body which they would destroy but 
which would be raised from the dead in three days. Of course, it was 
“not till Christ had risen from the dead [that] they perceived the necessity 
of his dying at all.”** But it was this “judging and cleansing””’of the 
temple which was ultimately vindicated in His resurrection. Christ re- 
deems people to become “part of His living temple, the temple of 
which He is the corner stone.”*” 


{Interlude (2:23-25)} 


This transitional twist over the nature of faith and signs is astounding. 
The people’s response “was a quality of faith that is less than the best. 
In fact, that “many believed in His name” is significantly weakened 
by the word “when they saw the miracles which He did.” In other words, 
they believed in Him as a miracle-worker but not as the Messiah of 

God to Whom they should commit themselves; their belief was “without 
any deeper trust (for the most part) in His Person (v. 24). They were 
attracted to Him for His miraculous performances, but such only “arrested 
their attention”? without consisting of progressive allegiance to and ado- 
ration of Him in discipleship. There was no trust in Him and He did not 
trust Himself to them. 
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Subject: New Birth (3:1-21) 


In fact, through this conversation with one of the most religious men 
in the vicinity, Jesus expands the meaning of the word “believe.” The 
pivot around which the conversation circulates is found in the expres- 
sion “born again/from above.” In addition to having a natural, human 
birth, a person must also have a supernatural, spiritual birth. Any con- 
fusion is quickly clarified by the fact that in order to understand hea- 
venly things, experience is required. “There is no indication that Nico- 
demus was enraged by this claim.” Just as physical healing in the 


OT hinged on accepting God’s upward look at the serpent, spiritual 
healing in the NT hinged on accepting God’s upward look at the 

Son of Man. God is the Giver, Jesus is the Gift, and salvation is the 
Guarantee. There is almost universal agreement that verses 16-21 

are not part of Jesus’ conversation with Nicodemus. Rather, they are 
expanded reflections of the author of this gospel narrative about the 
repercussions and ramifications which result from this encounter 
with this deeply religious character. The fact that later he and Joseph 
of Arimathea requested and secured the body of Jesus for burial tends 
to denote that, though not recorded, this converation with Jesus had a 
profound transformative impact on Nicodemus. 


Significant Testimonies (3:22-36) 


Sullivan? suggests four testimonials are contained in these verses: (1) 
John the Baptist’s sustained devotion to Jesus [vs. 22-26]; (2) John the 
Baptist’s recognition and daring declaration of Jesus’ pre-eminence [vs. 
27-28]; (3) John the Baptist’s joyful spirit and insistence that all devotion 
and discipleship attention, affection, and activities must be directed 
exclusively to Jesus [vs. 29-30]; (4) John, the author of this gospel narra- 
tive, affirms His deity as he echoes the spirit and intention of John the 
Baptist that Jesus speaks with heavenly authority, that He is the Son of 
God, that eternal life is secured through faith in Him, and that the wrath 
of God remains upon those who forfeit such faith [vs. 31-36]. Indeed, 

as Westcott notes, “the absolute supremacy of the Christian revelation 

as compared with all that went before is seen in its final issues of life, 
and the incapacity for life.”*° 


Subject: Witness and Worship (4: 1-42) 


Verses 1-3 constitute the transition from His teaching in Judaea to His 
encounter with the Samaritan woman (verses 4-30). Verses 31-38 are 

a summary of His dialogue with His disciples about His work, especially 
concerning the difference between sowers and reapers. Verses 39-42 con- 
tain an abbreviated account of the conversion of more Samaritans due 

to both the testimony of the woman and their own personal encounters 
with Him. Worship was at the heart of their experience with Him. 

In his book, Tell It Like It Is [pgs. 48-54], Fritz Ridenour offers seven 
principles for diplomatic witnessing on the basis of Jesus’ encounter with 
the woman. These pragmatic principles afford superlative insights, per- 
spectives, methods, and angles which will prove effective for anyone 
seeking help in regard to witnessing. Through these principles, “we see a 
perfect example of the flawless blending of the ‘medium’ and the ‘mes- 
sage.’ Christ is the message that the Christian wants to communicate. 
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And, in this chapter we see that Christ is also a most effective medium of 
communication. His witness was ‘diplomatic’ not because He used some 
clever psychological rules, but because He cared about the woman and 
was interested in her pesonally.”*’ 


{Interlude (4:43-45)} 


Godet deposits, along with Meyer, the preferred pitch of this interlude. 
“Jesus, knowing well that a prophet is not honored in his own country, 
began by making Himself honored outside of it, at Jerusalem (verse 45); 
and thus it was that He returned to Galilee with a reputation as a prophet, 
which opened for Him access to hearts in His own country.”** In other 
words, this is “a resumption of the narrative of vv. 1-3, which had been 
interrupted by the account of the Lord’s experience in Samaria. That 
narrative had assigned as the reason for our Lord’s leaving Judaea and 
making for Galilee, His own over-popularity, which threatened a col- 
lision with the Pharisees. To avoid this He goes to Galilee, where, as 

He Himself said, there was little risk of His being too highly honoured.”*? 


Sign #2 [Healing of Nobleman’s Son] (4:46-54) 


The word translated “nobleman” (Basilikos) “could be a relative of the 
royal (Herodian) family [but] more prob. the ref. is to a royal official.”*? 
Upon hearing of Jesus’ arrival in Galilee, this nobleman left his ill son 
and repeatedly and continuously kept asking Jesus to come and heal 
his son. The word translated “wonders” (terata) occurs here only in 
this gospel narrative and refers to “something so strange as to cause 

it to be ‘watched’ or ‘observed. ””*! Westcott notes it refers to “the 
external aspect, whereby their strangeness arrests attention.” 

With unhesitating confidence in Jesus’ word, the man went back to 

his son at home. When the father inquired as to the hour of his son’s 
healing, it matched the exact timeframe when Jesus promised that 

his son was alive and well. So, “what had been belief in Jesus’ speci- 
fic promise (50) now takes on the deeper and broader aspect of per- 
sonal faith. He himself believed, and his whole house (53).”** 
Maclaren proposes a threefold dynamic about these verses: “I. First, 
then, we have here our Lord lamenting over an ignorant and sensuous 
faith [46-48]. II. And so we have here, as the next stage of the narra- 
tive, our Lord testing, and thus strengthening, a growing faith [49-50]. 
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HI. And so, lastly, we have here the absent Christ crowning and re- 
warding the faith which has been tested [51-53]. 


Sign #3 [Healing of Lame Man] (5:1-18) 


Jesus was never found in the self-chosen quarters of snobs — especially 
religious ones. Instead, He preferred people who were in need; not 
“places of luxury, but in the haunts of misery.”*° His delight was in 
helping people who were hurting and who wished for healing. In Je- 
rusalem, for example, in a sheep poor lay many people who were de- 
prived of health and happiness. One man, in particular, had been be- 
yond the scope of hope for thirty-eight years. The throng of ill people 
had heretofore prevented this man from being placed into the pool by 
others. Without further inquiry, Jesus completely healed him by His 
mere word. That this was done on the Sabbath shocked the sandals 

off the feet of the Jews. This was true, even though “rabbinism had 
indeed declared that, in cases affecting life and health, the law of the 
sabbath was legitimately held in abeyance.” However, this little de- 
tail was easily ignored by the corrupt intentions and motives of the 
religious leaders. Jesus responded with a divine defiance which further 
aggravated these aberrant agitators. The man’s testimony about the 
healing from Jesus sparked additional fuel to the fire of the foiled ones. 
Apparently in the temple to praise God for his healing, Jesus pro- 
nounced again the words “made whole.” The man’s habitual pursuit 

of sin should be renounced. If not, “there is then some worse conse- 
quence of sin than thirty-eight years’ misery and uselessness.”*” As 
Gossip observes, “in short, the man reveals himself as for the most 
part weak and stupid, with little in him to attract. Yet it was to benefit 
such a drab personality that Christ brought upon himself the open and 
declared hostility of the religious leaders. Not that they founded on 
this one isolated case alone. Vs. 16 makes it plain that it was an accumu- 
lation of such incidents that had upset and infuriated them. But it was 
over this man’s case that the breach suddenly yawned wide open.”®’ 
His claim to divinity sealed the deal. Calvary was inching closer day by 
day. 


Subject: Divinity of Jesus (5:19-47) 
Jesus states without hestitation or equivocation that His authority comes 


from God His Father: the same Father Who loves Him, raised Him from 
the dead, Who judges no one, Who honors the Son, Who has life in 
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Himself and Who gives that life to others, Who gave Him work to 
finish, Who sent Him and bore witness of Him, and Who came in 
the name of the Father. Christ’s witnesses included John the Baptist, 
His works, His triumphs over evil, and His fulfilling of OT promises. 
Despite their reputed devotion to the scriptures, “their blindness to 
the deeper meaning of the Torah prevents them from recognizing the 
true nature of Jesus and accepting his message.””” Jesus boldly de- 
clares that “the real cause of their unbelief (vv. 40-47), and the rea- 
son was summed up in the fact that they had lost the true spirit of 
Moses to whom they ostensibly looked. They were turning away 
from Christ Who came in His Father’s Name, even though they were 
ready enough to accept many false Messiahs who came in their own 
name.”®™ Indeed, as Gilbert continues, “a religion enmeshed in ritual 
may kill our real perception of God just as truly as it crushed in the 
Jews the power to read the Mosaic promises aright or to recognize 
their long-promised Messiah even when they stood in His Presence.” 


Sign #4 [Feeding of 5,000] (6:1-15) 


This sign is the only incident which is recorded in all four gospel 
narratives. There are, of course, slight variations as to details but 
that is understandable in light of the personality involved, as well 
as their having been written over a period of many years. 
Westcott notes a significant contrast beween what happened in 
Jerusalem and what happens in Galilee. “At Jerusalem Christ re- 
vealed Himself as the Giver of life; here He reveals Himself as 
the Support and Guide of life. [At Jerusalem] the central teaching 
was upon the relation of the Son to the Father; in this case it is on 
the relation of Christ to the believer.””” 

This sign involves “the supply of human wants illustrated by a 
well-known ‘sign’ of power.”>* In fact, the secluded area in which 
the sign occurred made it even more fascinating. It was near the 
time for the Passover — “the only feast of the sort that our Lord 
failed to attend, on account of the increasing hostility of the Jews. 
The need for rest and recuperating from news about the death of 
John the Baptist wore heavily on His mind. But when Jesus saw 
the multitude, He was moved with compassion to feed them. Philip 
said there were too few resources to feed such a vast throng: five 
barley loaves and two small fishes. But what are these among so 
many? Jesus instructed to have the five thousand to sit down, and 
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following His prayer, all of them were about to realize that “the 
sense of an inadequacy is often the beginning of Divine strength.” 
The distribution had a stroke of divinity on it. The literal and sym- 
bolical meanings were vivid enough: the satisfaction of hunger needs 
by One Who was the Bread of Life. All were fed and the left over 
fragments were for His disciples. Brown points out: “we may note 
that vss. 14-15 play an important role within the scheme of ch. vi. 
The crassness of the Galilean reaction to signs prepares the way 

for the deep misunderstanding of the multiplication and indeed of 
the whole bread of life discourse that we shall see in vss. 26 ff.”*° 
Young’s succinct perspective is worthy enough: “I. A Thoughtless 
Crowd. II. A Thoughtful Jesus. III. A Perplexed Companion. IV. 

A Providing Jesus.”*” 


Sign #5 [Walking on Water] (6:16-21) 


Since both sign #4 and #5 are in the same chapter, is there any corre- 
lation between the two? Brown indicates “yes.” He states that John 
uses this miracle in relation to the multiplication of feeding 5,000 
“as a corrective of the inadequate reaction of the crowd to the mul- 
tiplication. Impressed by the marvelous character of that sign, they 
were willing to acclaim him as a political messiah. But he is much 
more than can be captured by the traditional titles of ‘the Prophet’ 
and king; the walking on the water is a sign that he interprets him- 
self, a sign that what he is can be fully expressed only by the divine 
name ‘I am.””>® As Jesus was received into the boat, there was an 
immediate “lull in the wind [to] facilitate the speedy end of the 
voyage, which John tells us actually came to pass.””” 

Indeed, there is a beautiful parallel between the Passover and the 
crossing of the Red Sea in Exodus. God was in charge of both: the 
crossing of the Red Sea and the walking on water support “the pre- 
rogative of Yahweh to make a path on or in the waters.” 

Cp. Psalm 77:19; 29:3; 51:6-16; 107:4-5. 


Subject: Spiritual Feeding (6:22-71) 
Croskery provides the gist of these verses: “Ver. 22-29 — The dia- 
logue between Jesus and Jews in the synagogue of Capernaum. I. 


Jesus discloses to them the selfish motives that governed their con- 
duct. II. Jesus directs them to the true way of seeking Him. III. The 
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human sign in the act of salvation. Vers. 30-33. The nature of the 
gift from heaven. I. Their demand for a fresh miracle. II. Our Lord’s 
answer to their demand. Vers. 34-40. The divergence between the 
thoughts of Jesus and those of the Jews. 1. The Jews ask for the 
bread from heaven. II. Jesus reveals Himself plainly as the bread of 
life. III. Jesus plainly declares the unbelief of the Jews. IV. Yet Je- 
sus declares the ultimate accomplishment of His Father’s will, in 
the face of Jewish unbelief. Vers. 41-51. Our Lord’s explanation 
of Jewish unbelief. 1. The murmuring of the Jews. II. The ground 
of their murmuring. II. Our Lord’s answer to their murmured dis- 
satisfaction. Vers. 52-59. The increasing difficulties of Jewish un- 
belief. 1. The strife among the Jews. II. Consider how our Lord 
deals with their question. Vers. 60-65. The growth of discontent 
and unbelief among his disciples. I. The trial of their faith. II. Our 
Lord’s answer to their murmured discontent. III. Yet some are in- 
accessible to this life-giving influence by their unbelief. Vers. 66- 
71. The crisis reached at last. I. The defection in Galilee. II. Our 
Lord’s touching appeal to the twelve. III. Peter’s prompt and 
fervent answer. IV. Our Lord’s disclosure of the secret character 
of one of His apostles.”°*' Although lengthy, this provides an ad- 
equate format for more detailed analysis and evaluation. 


Sayings (#1): “I am the Bread of Life” (6:35, 41, 48) 


Within this framework on spiritual feeding, John provides the 

first of seven “I am” sayings. In each of these sayings, Jesus is “taking 
a motif from Judaism and reinterpreting it for himself. He now sup- 
plies that which Judaism sought [but failed miserably] in its activities 
and stories. As the people yearned for the heavenly bread and as the 
rabbis reinterpreted this bread to mean the wisdom or life-sustaining 
presence of God, so now Jesus is that precious gift.”™ This account 
is featured with spiritual implications following the feeding of the 
5,000 with material food. The purpose of food is to provide nurture. 
“In the spiritual realm, the best and noblest of men need Christ, the 
bread of heaven. In this sense, everyone suffers malnutrition until 

he receives heaven’s nurture. . . . Proper spiritual food not only pre- 
vents malnutrition; it provides the means of spiritual growth and 
strength.”® In v. 48, Jesus “repeats the astounding words of verse 

35 after fuller explanation. The believer in Christ has eternal life be- 
cause he gives himself to him.”™ 
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Subject: Spiritual Thirst (7:1-52) 


This section of scripture is formatted around seven basic features: 

(1) The setting was in Jerusalem at the Feast of Tabernacles (vs. 1-14). 
Jesus delayed His visit to Jerusalem because of Jewish efforts to kill 
Him, but He encouraged His disciples to go there and celebrate the Feast 
of Tabernacles. This was a seven day feast where the citizens of Jeru- 
salem and visiting pilgrims left their homes to dwell in tents to com- 
memorate the wanderings in the wilderness for forty years. Jesus, how- 
ever, went in some form of disguise, and eventually word of His pre- 
sence there was circulating among the hostile Jews who were looking 
for Him. Opinions about Him were mixed but public disclosure of the 
opinions were strangled due to fear of the Jews. Nevertheless, about 
three days into the Feast Jesus went into the Temple and began to teach. 
(2) His teaching aroused controversy (vs. 15-24). This controvery seemed 
to stem from the healing of the lame man (5:1-18) which He specifically 
mentions. Since Jesus had violated their misinterpretation of the law and 
accused Him of having a demon, He restored to their compromised regu- 
lations about circumcision on the Sabbath. Circumcision, of course, dated 
back to Abraham and the Mosaic law simply called attention to its prac- 
tice. Now, if a child turned eight on the Sabbath, was he not circumcised 
on that day? Yes, and it was permissible to do so. So logically speaking, 
Jesus confronted them with the permissibility of healing on the Sabbath. 
Their misunderstanding and misinterpretation of the law was based on 
what seemed to be true but in reality did not spring from “righteous 
judgment.” The trap which they set resulted in their own capture. 

(3) Resumption of the Feast of Tabernacles (vs. 25-31). The question 

as to His identity among some of the Jews in Jerusalem resulted in 

their puzzlement about the reaction of the rulers to Him. Their puzzle- 
ment circulated around the Messiah’s/Christ’s origin, something which 
was Clearly spelled out in scripture. This puzzlement was offset by 
Jesus’ pronouncement that they already knew Him but only as a man, 
not recognizing His divine nature. They did not confess His being the 
Son of God or His divine mission. “It was a severe thing to charge the 
Jews with ignorance of that God whose worship was their boast. The 
truth of the Father was staked upon the Messianic mission of the Son. 
Therefore, to deny Christ was to exclude the Father from the range of 
their knowledge.” 

(4) The attempted arrest of Jesus (vs. 32-36). When the Pharisees 

heard about the commotion concerning Christ, officers were sent to 
arrest Him. In a shocking response,Jesus informed them that He knew 
His earthly life was almost over. “To His opponents it was a message 

of doom.” When that time comes, however, He will simply return to 
the Father Who sent Him. His adversaries are the doomed ones, not Him. 
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(5) The address of Jesus (vs. 37-39). This transpired on the last day 
of the Feast. His address was a proclamation of satisfying spiritual 
thirst to those who have faith in Him as the Messiah. Jesus Himself 

is this living water and the quenching of thirst which He provides 

is never ending. The additional comfort which resides in this pro- 
mise is “that the Spirit could not come during the time of Christ’s 
earthly ministry (16:7). But when that work was consummated the 
Spirit was given (20:22; Acts 2).”% So, a positive address from 

Jesus for them both then and in the near future. 

(6) The response to His address (vs. 40-44). The response was a mix- 
ture of affirmations and reservations. He was truly a prophet of God 
and even the promised Christ, but some questioned both with His 
being from Galilee. They resorted to their proof text scriptures to 
anchor their position. Due to the divisiveness of opinion, no actions 
were taken against Him. 

(7) The Defense of Nicodemus (vs. 45-52). The report of the officers 
to the Sanhedrin about the divisive response sparked several shocking 
questions about the failure of their mission. The defense of Nicodemis 
in the form of another question rattled their cage. Their only reply was 
a sarcastic one about his origin, coupled with their own ignorance 
which was camouflaged in anger. They ignored the fact that Jonah 
was from Galilee and the fact that God could raise prophets from 
wherever He chose. 


Searchlight of Evaluation (7:53-8:11)} 


While others went to their respective homes after this encounter, Jesus 
went to the Mount of Olives. In the morning, He once again went into 
the Temple and resumed His teaching. The scribes and Pharisees were 
relentless in their efforts to capture Him. This time they brought an 
adulterous women into His presence. Always equipped with scriptural 
slingshots, they flung their stones into both the woman’s and Jesus’ 
face. “Now, we have Him,” they likely reasoned. Jesus’ writing on the 
ground may well have been the book of Hosea and his unfaithful wife, 
Gomer, as a metaphor for Israel’s adultery or disloyalty to God; or 
Jeremiah 2:23-5:19, or Ezekiel 16, etc. But whatever it may have been 
that He wrote, the words were “a searchlight through the minds of the 
accusing Jews, and gave them a picture of themselves as they really 
were. It was a challenge to their own conscience, and truly conscience 
made cowards of them all, for they ‘went out one by one, beginning 

at the eldest, even unto the last.’”°* Jesus’ words of pardon and peace 
likely surprised her — and any others who may have heard Him. But 

it is clear that “Jesus would not endorse the harsh sentence of the sa- 
lacious accusers, who paraded the woman’s shame in public, but He 
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bade her give up forever her sinful life.”® Jesus did not condemn 
the sinner but the sin. He transformed her without torturing her — 
she had had enough of that. She need deliverance, not damnation; 
support, not sermons. 


Subject: Spiritual Light (8:12-59) 
Sayings (#2): “I am the Light of the World” (8:12) 


This second saying [cp. 1“: “I Am the Bread of Life” - John 6:35, 41, 48] 
sets the stage for the additional light He shines upon the significance of 
spiritual light. The word “light” is “an expression appropriate to the 
morning, and opposed to the works of darkness, such as adultery.””° 


Verses 13-20 may be summed up or paraphrased as follows: “In the 
courts it is the rule that a man’s unconfirmed testimony to himself cannot 
be accepted. But what a man says about himself is not necessarily false. 
That depends upon the character of the man. Being such as I am, it is not 
possible that I should speak untruly about myself. This does not appeal to 
you because you do not really know me. You estimate people by external 
appearance. I do not now come to a final decision about anyone; though 
if I did, I have that inner knowledge of man’s hearts that would qualify 
me to judge rightly. And further, my witness to myself is not without 
support, for I am never alone; my Father who sent me is with me, and 
stands by me (vss. 14-18).””! 

The words of Jesus stunned his listeners into silence (cp. 7:30). 

Verses 21-59 may be summed up or paraphrased as follows: “Jesus 

said He was here only for a little longer. After He has gone away 

you may begin to seek Me, but it will be too late; I shall be where 

you cannot come, and your case will then be desperate; for, as Eze- 

kiel said, those who do not heed the warnings of the watchman will 

die in their sins (cf. Ezek. 3:18; 33:8)... . Your question shows how 
completely opposite your whole outlook is from mine. Your thoughts 
and motives are from the lower world; mine are from above. That is 

why you are in deadly peril unless you put your trust in me (vv. 23-24). 
... The discussion then turned (vv. 33-52) upon their claim to be de- 
scended from Abraham (and therefore free!), whereas their conduct 
showed that they were slaves of sin and children of the evil one. Fina- 
lly, they argued (vss. 53-58) that Jesus was putting himself above 
Abraham. He said: Before Abraham was, I am.””” 

Gossip nails it: “Although it is our only hope, this saying seemed to 

its first hearers so horrible a thing that they picked up stones, eager 

to silence such a blasphemous mouth forever, which shows the dif- 
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ference that Christ has made.””* 


15. Sign (#6 [Opening Blind Eyes] (9:1-41) 


This sign is employed as a follow up to saying that Jesus is the Light 
of the World. In fact, that saying “was now to be established and con- 
firmed to the disciples by a signal miracles.”’* Godet arranges this 
sign into three components: “1. The Fact: vv. 1-12; 2. The Investiga- 
tion: vv. 13-34; 3. The moral result: vv. 35-41.” 

Upon seeing the blind man, the disciples inquired as to the cause of 
his blindness: his own sin or that of his parents. It was a common 
Jewish teaching that the sins of one’s parents could cause blindness 

in their children and the disciples were still suffering from fragments 
of such Jewish thinking. They wanted to know the “why” of blindness 
as to its past or origin, but Jesus redirected their concern to the “purpose’ 
of blindness in its present situation. “Saliva was commonly regarded 
as a remedy for diseases of the eye, although, of course, not for the 
removal of blindness.””° By making clay of the spittle, He anointed 
the eyes of the blind man with the clay. Jesus instructed him to go and 
wash in the pool of Siloam. He did and came away with his sight. The 
waters from the pool “had been drawn on the Feast of Tabernacles [to] 
symbolize the forthpouring of the new life by the Spirit.”’’ Both the 
making of clay and the spittle was regarded by the Pharisees as a 
form of work and, therefore, in violation of the Sabbath. The man 
himself was called before them to answer how he had received his 
sight. His answer did not fit into their framework and other ques- 
tions and directives were forthcoming. “Give God the glory” and 

“not this sinner” since God does not hear sinners. But the man stood 
his grounds and was eventually cast out. Jesus’ subsequent encounter 
with him led to his faith in Jesus and the experience of worship. 

In the follow up encounter with the Pharisees, Jesus pointed out 

that the calamity of the man’s blindness was actually a transition to 
pointing out the reality of “a blindness in which they were guilty, 

and for which they were responsible, which indeed was the result of 
their deliberate choice: therefore their sin — not their blindness only — 
remained!”’® 
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Subject: Spiritual Care and Guidance (10:1-42) 


The spiritual care and guidance of God through Jesus Christ is seen 

in the third and fourth sayings, both of which are interspersed within 
and throughout this chapter. 

By means a commonly understood happening in His day, Jesus em- 
ploys the analogy of the door by means of which one enters the sheep- 
fold. A thief or robber enters in some other way. The contrast between 
the shepherd and the stranger is obvious enough. Sheep only follow 
the voice of the shepherd but will flee from the voice of strangers 
which, of course, they do not recognize. No arguments would be 
forthcoming from the Pharisees at this point. To their starling amaze- 
ment, however, Jesus’ next words raised eyebrows, frowns, and oth- 
er facial expressions and body language which represented resentment 
within their ears. 

Sayings (#3): “I am the Door” (10:7-9). This figure of speech, again, 
was quite common among the Jews who “had been a pastoral people 
for generations. This kind of language was understandable to all.” 
The door, for example, was “a solid door heavily barred and capable 
of resisting attack. This door is watched by a door-guard, who in the 
morning opened to the shepherd.”®® A thief or robber has to climb up 
and over the wall some other way. Reference is to the Pharisees them- 
selves who had banned from the fold the man to whom Jesus had re- 
stored his sight. In claiming that He Himself is the Door, “these words 
conveyed the assurance that instead of being outcast by his attach- 
ment to Jesus, he had gained admittance to the fellowship of God and 
all good men. Not the Pharisees but Jesus could admit to or reject 
from the fold of God.”®! The Pharisees, in fact, were thieves who 
came to steal, kill, and destroy. 

Sayings (#4): “I am the Good Shepherd” (10:11, 14). This saying, 

of course, continues with the same ideation. He stands in stark con- 
trast to the thieves. He is the Good Shepherd which is based upon 
and proven by their recognizing and benefitting from His voice, 

His knowledge of the sheep, His leading and guidance. These words 
would have “meant much to the man who had been healed of his 
blindness, and who had been excommunicated from his synagogue 
(9:34) and family.”*” 

In laying down His life for His sheep, Jesus, once again, accents the 
superlative significance of carrying out the will of His Father Who 
not only sent Him but also sends other disciples to continue carry- 

ing out His will. He had the power to lay His life down and to be 
raised from the dead and thereby obeyed His Father’s command- 
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ment to do so. “Jesus calls it a command in order to cover with 

the veil of humility this incomparable prerogative.”** 

Verses 19-21 record a division among the Jews over these sayings 
of Jesus. This is the third time in this gospel that there was a divi- 
sion among the people over His teaching (cp. 7:43; 9:16). To say 
that He was demon-possessed and mad/out of His mind indicates 
that they thought His teachings were not worth lending an ear to 
them. Others, however, were impressed, especially in light of the 
healing of the man born blind, something which only God could do. 
Verses 22-42 note that in Jesus’ final public appearance. The Jews 
asked Him bluntly to acknowledge plainly if He was the Christ. It 

is not definitely clear as to whether they were “seeking clarity or 

are they antagonistic.”** Jesus declares that the issue of identity was 
not a problem for Him but for them and their lack of faith. Neverthe- 
less, He stands solidly on the grounds of His “works” as to Who He 
truly is. Only those who are His sheep understand the matter. To 
know God as He has manifested Himself in Jesus is the only way 

to possess eternal life. Those who do are under the protective power 
or ability of God to keep them safe from being kidnapped or separated 
from Him. This protection, due to the unity of Father and Son, is 
found within and results from the security which resides in both of 
them. There is no antagonism between them. This claim of divinity 
provoked increased agitation and determination to kill Him. So, Je- 
sus “acknowledges this natural Deity, without denying his manhood, 
and does not lower, but defends his claims by his subsequent lang- 
uage.”*> Indeed, His words and His works are both enclosed in the 
same storehouse of knowledge. “But if the power of One were less 
than that of the Other, the knowledge also would mislead; for in that 
case neither the essence nor the power of one can be learned by means 
of the other.”*° 

Verses 39-42 note that such claims were overwhelming to the Jews 
and the resumed their efforts to arrest Him. Without specifying how, 
Jesus escaped and went again to the place where John was baptizing. 
The expression “beyond Jordan” refers to “the region called Peraea, 
on the east side of the river.”®’ 

Many followed Him there and put their trust in Him due to all that 
John had said about Him.. 
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Sign (#7) [Raising the Dead] (11:1-57) 


This seventh and final sign which is designed to prove that Jesus is the 
Son of God, the Messiah/Christ or “Anointed One” of God, occurs 
most appropriately in the same setting as the fifth say: “I am the Resur- 
rection and the Life.” 

The sign of Jesus raising the dead “points to Jesus’ lordship over the 
grave,”*® with death being the enemy of people. The death of Lazarus 
is covered in 11:1-16, Jesus arrival in Lazarus’ hometown of Bethany 
in 11:17-37, his resurrection from the dead in 11:38-45, and the re- 
newed plots to kill Jesus in 11:46-57. 

When Jesus became aware of the sickness of Lazarus, He delayed 
going to see him and his sisters. His delay was not due to His lack of 
affection and concern, but “He went at the exact moment when His 
visit would be most fruitful, and not just when He was invited.” 
The disciples misunderstood Jesus’ meaning of the word “sleep.” 
Jesus told them that Lazarus had died and that the reason for not 
going sooner was “‘that you may believe.” This, of course, was in 
stark contrast to the words of Thomas, “that we may die with him.” 
Jesus’ arrival in Bethany was perfectly timed to fulfill Martha’s as- 
surance that even now, despite his death, Jesus would raise him 

from the dead in the future life to come. She was not anticipating 

a physical resurrection right before her eyes. But Jesus was not 
thinking of something exclusively physical, even though Lazarus 
would be raised physically from his death. But at this precise moment, 
however, Jesus uttered “something which brought to that belief 

a new vividness and a new meaning””’: 

Sayings (#5): “I am the Resurrection and the Life” (11:25) 

In other words, Jesus does not say that He will bring about new life 
in a resurrection, but that He Himself is the resurrection and life. 

“Tt is the reference to Himself of what Martha has said about the 

final Resurrection . . . the Resurrection of which He is potentially the 
Source as well as the Agent.”°! Westcott further clarifies: “the Res- 
urrection is . . . a personal communication of the Lord Himself, and 
not a grace which He has to gain from another. Martha had spoken of 
a gift to be obtained from God and dispensed by Christ . . . He is that 
which men need. He does not procure the blessing for them.””” 
Hoskyns elaborates: “in the presence of Jesus resurrection is a pre- 
sent imminent reality, and that what to the Jews is a future hope, is 

to the Christian a present reality.””* 
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In this brief encounter with Jesus (11:28-32), Mary echoes the same 
words of Martha in 11:21: “Lord, if You had been here, my brother 
would not have died.” On the way to grave, having observed the 
grief of Mary and the Jews, and their sense of sadness, it all “greatly 
agitated the spirit of Jesus.”?* As Dods observes, “His sympathy 
with the weeping sister and the wailing of the crowd caused this 
deep emotion.””’Some of the Jews, however, were skeptical: “In 
their unbelief little did they know the great truth revealed to Mar- 
tha — the personal and present Resurrection — Jesus Christ the Lord.””° 
Before their very eyes, however, Lazarus, at the command of Jesus, 
came forth from the grave. The reaction, of course, was mixed: 
some believed on Him and others scattered off to tell the Pharisees 
what Jesus had done (vs. 45-46). The latter actions led to increased 
hostilities against Jesus and climaxed in His crucifixion. In the 
meeting of the corrupt council, Caiaphas clarified that it was better 
for one man to die than all the suffring which could come upon 

the entired nation. (vs. 47-53). Jesus withdrew from the Jews and 
with His disciples went to Ephraim, about 14 miles from Jerusalem, 
for a period of time. 

The chief priests and Pharisees concluded that since the observance 
of Passover in Jeruslaem was rapidly approaching, this would pro- 
vide a unique opportunity to capture, condemn, and crucify Him. So, 
it was in this highly emotionally charged atmosphere that Jesus 
forged His way to Jerusalem. 


Support and Sorrow (12:1-50) 
a. Perfume and Protest (12:1-8) 


Six days prior to His visit in Jersusalem, however, Jesus 
stopped in Bethany for supper. Unlike her busy, activist- 
oriented sister, and in the presence of Lazarus himself, Mary 
anointed the feet of Jesus with precious perfume in prepara- 
tion for His burial and “thus unconsciously [perhaps] she 
performed a prophetic action.””” 

Judas, on the other hand, in protest of such an extravagant 
display of devotion and dedication, “in his selfishness,””* 
dives into the depths of the determined drive to bring about 
His death. Jesus rebukes him for such disdain by noting 
that what she did was more important than the perennial 
needs of the poor — at least, at this moment. 
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Plot Against Lazarus (12:9-11) 


Many of the Jews wanted to see Lazarus himself. But the 
religious leaders intensified their plot to kill him since his 
testimony led to the conversion of many of the Jews to 
Christ. 


Popularity of Jesus (12:12-26) 


Jesus had previously resisted His popularity with the people. 
Now, however, “He allows free play to the feelings of the 
multitude and surrenders Himself to the public homage 
which is prepared for Him.”” The word “hosanna” means 
“save now.” The word “blessed” indicates celebration. 
“To carry psalms was a mark of triumphant homage to a 
victor or a king.”’”' In light of His acceptance of the people’s 
homage, He now presents Himself ‘in the most humble way 
and in the way most appropriate to the spiritual nature of His 
royalty.”'°* Nevertheless, among the crowd were also “a 
number of ‘Pharisees,’ their hearts filled with bitterest 
thoughts of jealousy and hatred.”!” They were stark raving 
mad that “the world is gone after him” (v. 19). More Greeks 
came to worship at the Feast of Tabernacles and were pitched 
high in their fervor to see Jesus. In vs. 23-26, Jesus, for the 
first time, says, “the hour is come.” Jesus declares that “the 
vocation of a seed is to die so that the fruit hidden within it 
may multiply (v. 24) but much harder for him to accept the 
same vocation at the hands of his countrymen.”!™ As Barclay 
summarizes, (1) Only by death comes life, 24; (2) Only by 
spending life do we retain life, 25; and (3) Only by service 
comes greatness, 26.” 1% 


Passion of Jesus Foretold (12:27-36a) 


Any ordinary human would have said, “Save me from this 
hour.” But Jesus was no ordinary human. So, He remained 
committed to the commission which led to the crosss of 
Calvary. The word “glorify” means “to make God’s pre- 
sence known, and Jesus consecrates Himself to manifest 
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God’s presence in His passions. The Father’s voice from 
heaven grants assurance of the same. He clarifies that this 
approving affirmation was “not a vindictive threat against 
his human enemies but a testimony that the power of God 
had repulsed the efforts of the ruler of this world (i.c., 
Satan) to reign in his life (cf. on 6:70-71).”! So, Jesus re- 
affirms that “the ultimate and final defeat of the prince of 
this world is balanced with the declaration of the universal 
drawing power of the Cross.” The word translated “lifted 
up” “is not to be separated fr. his ‘exaltation’ into heaven, 
since the heavenly exaltation presupposes the earthly.” "°S 
The word translated “will draw” carries a somewhat force- 
ful, energetic, dynamic, even heavenly violent sense. As 
Westcott notes, “and there is need of this loving violence, 
for men are ‘held back by the enemy.” 

Instead of answering the questions of the people about the 
death of Christ, Jesus simply “adds truths which are most 
necessary for them.”''° F. B. Meyer offers immeasurable 
insight: “The light of Christ is always distinguishable be- 
cause it means the next duty, the deepest impression of 
what is right, the clearest conviction of the will of God... . 
Disobedience like scales veils Christ from us; while obe- 
dience leads us into his very presence. . . . Children of 
Light — Think of Him. Imitate Him. Ask continually what 
He would wish. Saturate your mind with his words and 
teachings. Live up to his will so far as you know it. Obey 
Him to the uttermost.”""! 


Pivotal Point (12:36b-43)} 


Having completed His “signs,” His public support and 
sorrow finds its fulfillment of Isaiah 53:1; 69:9, 1.God’s 
call to Isaiah was accompanied by the fact that his words 
would find little to no acceptance. Despite hearing them, 
they would not understand. The same was true for Jesus. 
Even though many among the chief rulers believed in 
Jesus, their fear of the Pharisees prevented them from con- 
fessing Him publicly and being bounced out of the syna- 
gogue. To love “the praise of men more than the praise of 
God” may very well have invalidated their belief. 
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f. Passionate Outcry (12:44-50) 


When the light that is given is not walked in consistently, 
then that light becomes darkness. In other words, “refusal 
to believe on Him is the extinguishing of the light, where 
darkness and lostness are the result.” *!? Such reality stirs 
up in Jesus a passionate outcry. He has been sent by the 
Father (v.44); the absolute authority in His ministry was 
His Father (vs. 45, 49); He Himself is the light into the 
world of darkness (v. 46); Salvation from sin’s domain 
has been His mission (v. 47), and the bestowment of eter- 
nal life (v. 50) to those with faith. Yet, the one “who de- 
spises Christ’s words, despises life everlasting.” !”? So, 
“the ‘light’ He gives on everything connected with God 
and with the truths of spiritual life brings such a commun- 
ion of God with the redeemed man that in very truth ‘ever- 
lasting life’ begins now (1 John i.3).”''* Both the command- 
ment from His Father, and His commission for others per- 
meated this passionate outcry. 


B. Stated Privately (13:1-17:26) 
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Supper (13:1-2) 


What took place in the upper room on the night in which Jesus was 
betrayed had significant meaning for Jesus and His disciples. That 
night Jesus demonstrated the depths to which He would go for the 
sake of others. The concert between Judas and the devil to betray 
Him began in this most unlikely setting. 


Service/Servitude (13:3-20) 


“Never was deity more beautifully demonstrated than when the towel- 
girded Jesus washed thd disciples’ feet. Nothing reveals the humility, 
the self-empting, of Jesus more clearly than this action.”''° Despite 
the initial cleansing, Peter and the rest of the disciples would stand 

in need of continual cleansing in their pathways of service. As a body 
of believers, the apostles were clean and “the presence of one traitor, 
the stain-sspot to be removed, did not alter the character of the com- 
pany, any more than the partial soiling of the feet alters the essential 
cleanness of the man.”!!° Treason, however, was in motion by one 
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of them. Yet, Jesus alone knew it. He saw that it was now “neces- 

sary to anticipate the bitterness of disappointment. His knowledge 
was not only of the main fact but of the details. If the treachery of 

one shock the confidence of the others, the assurance of what their 
office truly was served to restore it.” !" 


Signification/Prediction of Betrayal (13:21-30) 


Confusion prevailed among the disciples as to the one who would 
betray Him (vs. 21-25). Peter asked John to expose the guilty one. 
John asked if he were the one. Judas was on the left side of Jesus 
and by dipping some bread into a common dish and giving it to 
Judas, no further clarification was needed — or so it seemed. 

With this identification of Judas, the words, “What you do, do 
quickly,” contain elements which Maclaren identifies as being 
fourfold: “I. the voice of despairing love abandoning the conflict. 
Il. the voice of strangely blended majesty and humiliation. III. the 
voice of instinctive human weakness; IV. the voice of the willing 
Sacrifice for the sins of the world.”'!* John describes the departure 
of Judas “at night.” The supper, of course, was at night, so there is 
a literal meaning. Due to John’s use of symbolic imagery, however, 
there may also be more at hand to digest. Burge suggests, “Night 
represents the antithesis of Jesus, who is the light. It is the darkness 
of unbelief and opposition (9:4), where people stumble (11:9) and 
find themselves in a fruitless search for life (21 =) a 


Summons/Command to Love (13:31-35) 


The selflessness of Christ is glaringly apparent in this section of 
scripture. Judas has departed to do his deeds of darkness and Jesus 
“has not one word of murmuring or complaint; only a paean of 
thanksgiving that God should be granting him this opportunity of 
glorifying him so fully and so signally.”'”° Indeed, love is in the air. 
So, “since Jesus was going away, his followers would no longer 
be identified by their attachment to his physical presence but by 
their perpetuation of his kind of love in the life of a visible com- 
munity.” This sacrificial kind of love which characterized His 
inner being and His outward behaviors was to be the same kind 
of love which, in both facets, characterized His followers as well. 


Signification/Prediction of Denials (13:36-38) 
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In vs. 36-38, Peter is astonished that Jesus resists his readiness to 
follow Jesus, even to the point of death. But, of course, Peter “was 
not really ready as the sequel would show. And in the second Jesus 
was about to lay down His life for Peter.” Jesus’ prediction that he 
would actually deny him would up shocking Peter into silence. We 
do not hear of Peter again until 18:10 where he, again, displayed his 
distorted comprehension of what really mattered. 


6. Solace/Comfort for Disciples (14:1-31) 


Words of solace/comfort accompany Jesus’ declaration about His 
going to His Father’s House where there were many mansions. But 
there is only one way to go there. The answer to the question of Tho- 
mas in this regard is unmistakably set forth. 

It is within this context that the sixth saying of Jesus occurs: 
Sayings (#6): “I am the Way, the Truth, the Life (14:6). This, of 
course, “is the premier expression of the theology of th entire Gospe 
As “the way,” He provides access to the Father and to heaven. As “the 
truth,” Jesus is “the authoritative representative and revealer of God. 

He hears what God says and obeys what God tells him to do (5:19; 8: 
29) He discloses God exhaustivelyl unlike anyone else can because 

hs has seen God (1:18).”!™* As “the life,” He provides “eternal life 

(cf. 11:25).” The subsequent question of Philip about seeing the Father 
was still lodged in faulty thinking of an external vision. Did he not belief 
that the Father was clearly manifested in Christ? After all, Christ was 
concerned to communicate that the works He performed indicated a 
“vital union between the Father and Him.”!”° They were one in nature: 
to know one was to know the other. There could be no clearer or con- 
vincing message than this. 

He now “adds to the promise of a future reunion in the Father’s house 
that of a much nearer meeting, that in which He will return to dwell 

in them through the Holy Spirit and will continue through them here 

on earth the work which He has Himself begun here.”'”° Continued 
access to Jesus will not end, but in a different sphere. That which is 

to continue, of course, is the love with which it all began. “Continued 
love prevents disobedience.”!”’ His words, “because I live, ye shall 

live also,” constitute “our blessed guarantee of immortal, eternal life, 

the continued living of Jesus. He is the surety of a better covenant 

(Heb. 7:22), the Risen Christ Jesus. He had said it before (6:57).”!”* 
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The mention of Judas must be understood that this is not the one 

who betrayed Him. In verses 23-28, John intermingles “love, the 
Father, the Comforter/Holy Spirit, and peace” into a single spiritual 
sandwich. Love, for example, “is more than an emotion; it is a way 
of life.”'? Those who had seen Jesus had seen “the Father.” The 
Comforter or Holy Spirit was given “to teach the disciples, and to 
bring home to them the significance of all that He had said. That 
promise was realised in a remarkable manner later on when the 

first Christians were “walking in the fear of the Lord, and in the 
comfort of the Holy Ghost (Acts 9:3 1).”'*° It continues to this day. 
Plus, the matter of peace does not mean the absence of troubles, 
trials, or tribulatons. “It means everything which makes for our 
highest good. The peace which the world offers us is the peace of 
escape, the peace which comes from the avoidance of trouble and 
from refusing to face things. The peace which Jesus offers us is 

the peace of conquest. No experience of life can ever take it from 

us and no sorrow, no danger, no suffering can ever make it less. 

It is independent of outward circumstances.” "°! 

The ruler of this world is Satan but he has no rule or reign over Jesus. 
“Jesus goes to death not crushed by the machinations of Satan, ‘but 
that the world may know that I love the Father and as the Father has 
commanded me, thus I does Indeed, “the whole of Christ’s life was 
characterized from first to last by obedience to the commandments of 
the Father. But in this context we should probably think particularly 
of the cross. Jesus is about to die in obedience to the commandment 
of the Father and this will demonstrate to the world that He loves the 
Father.” 


Solemn Declarations (15:1-16:33) 


The last of the seven sayings is now before us as one of His solemn de- 
clarations: Sayings (#7): “I am the True Vine” (15:1) 


The analogy of “the vine” was used of Israel in the OT (Is. 5:1; Ezek. 
15:1-6; 19:10-14; Ps. 8-:8-19). But since that vine did not yield or pro- 
duce the fruit desired and designed by God, the vine was cut down. 
Jesus was the perfect, obedient fulfillment of the ideology of the vine 
and is here designated, “the True Vine.” That is, where Israel failed, 
Jesus prevailed. Jesus eclipsed Israel in every respect. 

15: 1-11: “Here every verse arrests us, and every phrase calls us 

to pause and consider, and almost every word offers us more than 
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we can carry away.” "4 Verses 1-3 focus on the action of the Father as 


the vinedresser. He removes unfrutiful brances and cleanses the fruitful 
ones for yet more fruitfulness. Verses 4-11 contain “the most complete 
expression of the mystical union between Christ and the Christian in 
this Gospel.”'*° This mystical union involves effective prayer, the mak- 
ing known of God’s presence (i.e., His glory) in and through of the 
fruitfulness, as well as joy which is complete and continual or ongoing. 
15:12-17: The sine qua non (“something essential; indispensable con- 
dition”) in these verses is sacrificial love — not just brotherly love. 

It is a comparative love: “as I have loved you.” In other words, it is 
not the respectful love between “servants” and “masters.” It is love 
that is transformed into “friendships” with Jesus the Son, God the 
Father, and one another. “It is to this intimate and wholehearted re- 
lationship that Christ calls us. Mere obedience is less than what He 
asks. That is a slave’s part; and we are summoned to something 
warmer and more spontaneous, are to be Christ’s friends (vss. 14-15). 
Friendship, however, must not be understand in a passive manner 

but as an active need-meeting phenomena. It is a friendship which 
manifests itself in fruitfulness and love. 

Maclaren’s exposition falls under three variables: “I. First we have 

the love in which it is our sweet duty to abide. II. The obedience by 
which we continue in Christ’s love. III. The joy which follows on 

this practical obedience.” "$ 

15:18-25: His disciples, however, must not conclude that “every- 

thing now will be sweet and rosy.” In fact, the opposite will occur. 
Hatred and persecution are to be expected. This transformed be- 
havior of fruitfulness and love by His disciples will be the “defin- 

nite and specific reason for the world’s hatred of real Christians 

whose very existence is a reproach to the sinful world.”'*” So, 

there is a mixed package of both warning and encouragement. 
15:26-27: Despite the negativities which the disciples will face, 

the Holy Spirit will bear witness to the truths of Christ, “will 

bring home to many that this gospel works, does things, fulfills 

its promises; and so will induce others to give it its chance with 
them.”!** Godet’s remarks are powerful: “The apostles possess 

a treasure which is peculiar to them, and which the Spirit could 

not communicate to them — the historical knowledge of the 

ministry of Jesus from its beginning to its end. The Spirit does 

not teach the facts of history; He reveals their meaning. But this 
historical testimony of the apostles would, without the Spirit, be 

only a frigid narrative incapable of creating life. It is the Spirit 
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which brings vivifying breath to the testimony. By making the 

light of the divine thought fall upon the facts, He makes them a 
power which lays hold upon souls.”'*? As Maclaren notes, the 

Holy Spirit is “our ally.”'*° 

The solemn declarations continue in 16:1-33: Because of the world’s 
hatred and persecutions, Jesus is preparing them “for what is to 
come, and so to prevent them from falling into doubt or despair. 
16:1-4: Jesus warns His disciples about persecutions because of their 
conflicting values with the Jews who are blind to their own spiritual 
ignorance. 

16:5-11: The disciples were so distraught over Jesus’ departure that 
they were deaf to His declaration that the coming of the Comforter 
would prove expedient for them and others in three convincing or 
convicting ways: (1) The “sin” of unbelief, despite all the ancient 
prophecies about Him; (2) This “righteousness” is “the righteous- 
ness which He wrought out in His atoning death for His people. He 
regards death His death as the true righteousness of His people. His 
incarnation and death were designed to bring in this everlasting 
righteousness.” '“*(3) This “judgment” refers to “the subversion of 
Satan’s empire, to the abrogation of his usurped rights over man.” '® 
As Mayfield notes, “these words succinctly describe the cosmic 
struggle between good and evil, God and Satan, and at the same time 
give assurance of the ultimate triumph of God and good.”!“* 
16:12-15: refer to the Spirit of Truth’s Guidance which is and always 
will be in conjunction with the true teachings of Jesus. He will turn 
sorrow into joy (16:16-24) and provide the needed assurance of ul- 
timate victory (16:25-33). There is the need, therefore, to possess 
and promote “good cheer.” As Barclay notes, Jesus is saying: 

“The victory which I will win can be your victory too. The world 

did its worst to me, and I emerged victorious. Life can do its worst 

to you, and you too can emerge victorious. You too can possess the 
courage and the conquest of the Cross.”!“° He will develop this theme 
in the following manner. 
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Supplication/Prayer (17:1-26) 
Although Matthew 6:9-13 has historically and popularly been referred 


to as the Lord’s Prayer, it was/is really a model, paradigm, example, 
or pattern by which one should pray. 
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The prayer in this chapter is better referred to as The Lord’s Prayer 
in which the disciples are permitted to listen to a prayer such as none 
other ever prayed or could pray, for they hear Christ speaking directly 
to the Father.”'“° Hovey suggests that this prayer circulates or revolves 
around four primary pivotal perspectives: “1-8. Jesus Prays for His 
Approaching Glorification. 9-19. Prayer for the Eleven (1) That 
They May be Divinely Kept (9-16), and (2) That They May Be Sanc- 
tified (17-19). 20-23. Prayer For All Believers in His Name.” 24-26. 
Final Request, That His Disciples Be Ultimately Joined With Him 

In Heaven — and Reasons Therefor.'*' Barclay classifies it as follows: 
The Glory of the Cross and Eternal Life (1-5) — The Work of Jesus 
and the Meaning of Discipleship (6-8) — Jesus’ Prayer for His Dis- 
ciples (9-19) — A Glimpse of the Future (20-21) — The Gift and The 
Promise of Glory (22-26). 

Gilbert’s words echo the thinking and emotions of many who read 
these words: “Spiritual unity is what our Master looks for, and that 
unity can come by common devotion to our common Lord. ... When 
we see what He Himself thought of the Cross and of its power in 

the securing of Eternal Life, we can thank Him by accepting all He 
offers. When we consider what He expects in this world in the way 
of unity amongst Christians, we can try to make that Unity a practi- 
cal and living reality. And as we think of what the future has in 

store for us we can lift up our hearts in praise to our Master Who 

has given us everything for this world and for eternity.” "S 

So, however this prayer may be arranged, it is worthy of close exami- 
nation and detailed explanation, a task which surpasses the intent and 
orientation of this commentary of central concepts — with regrets! 


HI PASSIONS of Jesus (18:1-19:42) 
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Plot to Kill Jesus (18:1-11) 


Verses 1-11 contain the account of Jesus’ arrest in the garden or orchard 

in the Kidron valley. Judas, accompanied by hundreds of soldiers carrying 
lantern, torches, and weapon, played his part in the plot to kill Jesus. How- 
ever, Jesus did not flee from the foes bur rather stood bravely and told them 
that He was the One Whom they were seeking and to leave the others alone. 
These words, “let these men go,” denote that Jesus was “so completely in con- 
trol of the situation that he named the conditions of his self-surrender.”!” 

His directive, of course, was to fulfill His earlier words in His prayer for 

the protection of His flock and their unity. Impetuous Peter, however, demon- 
strated the opposite of God’s will by cutting off the right ear of servant, Mal- 
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chus. 
Priest’s Questioning of Jesus (18:12-14) 


As far as Annas is concerned, “no figure is better known in contemporary 
Jewish history than that of Annas; no person deemed more fortunate or suc- 
cessful, but none also more generally execrated than the late High-Priest.” 
Annas was the one who had arranged the money-making scheme 

of extortion and exploitation in the Court of the Gentiles. He was crude, 
cruel, and corrupt. This is why “Annas arranged that Jesus should be brought 
first to him. Jesus was the man who had attacked Annas’s vested interest; he 
had cleared the Temple of the sellers of victims and had hit Annas where it 
hurt — in his pocket. Annas wanted to be the first to gloat over the capture 

of this disturbing Galilean.” "”! 

The Jewish historian, Josephus, in his book, Antiquities of the Jews noted that 
Annas had been installed as high priest in A.D. 6 by Quirinius. However, he 
was deposed in A.D. 15 by Valerius Gratus but was, apparently, still very in- 
fluential. His son-in-law, Joseph, was also called Caiphas whose warning is 
here noted. 


Pair of Disciples at Court of the High Priest (18:15-18) 


Two disciples appeared at the interrogation of Jesus, one of whom was 

known to the high priest. When this disciple spoke to the maid who kept 

the door, Peter was brought inside to the meeting. The maid inquired about 
his association with the disciples. “Naturally she concluding from John’s 
introducing him that Peter was also a disciple.” !” But he vehemently de- 
nied it. This one who had previously boasted of his willingness to die for 
Christ (13:37) now “crumbled before the accusing chatter of a servant girl!” 
This was the first of his three denials (vss. 25, 27). In somewhat of a smug 
and pretended sense of safety, he alligned himself with the servants and 
officers, all of whom stood warming themselves. 


Passion of Jesus is Defended (18:19-24) 


John now returns to or picks up his earlier thoughts in v. 14. Jesus’ adver- 
saries had earlier plotted his death and did so in secret. In response to the 
question of Annas, Jesus states that what He had done and said was done 
and said in public. What a contrast! So, Jesus’ reply is to consult those who 
had heard and seen Him in action. One of the officers regarded His reply as 
an insult to the high priest and slapped Him accordingly. He confonted the 
officer directly and openly, as well. This “appearance before Annas was a 
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preliminary inquiry after which more formal (though still not strictly legal) 
proceedings were taken before the Sanhedrin in the Temple buildings, with 
Caiaphas presiding.” 


E. Peter’s Denials of Jesus (18:25-27) 


Unlike his previous declarations of devotion and dedication to the death, 
Peter now folds before the foes. His prompt and emphatic denials betrayed 
himself and others where his fears overcame his faith and the facts of the 
case. 


F. Pilate’s Deliberations about Jesus (18:28-19:15) 


In keeping with the chapter divisions, even though there is no interruption 
of or divergence from the deliberations, the following facets from each of 
them are presented: 1. The Claims (18:28-30); 2. The Conflict (18:31-32); 
3. The Confrontation (18:33-38); 4. The Custom (18:39-40); 5. The Com- 
promise (19:1-3); 6. The Condemnation (19:4-7); 7. The Confusion (19: 
8-12); 8. The Consequences (19:13-15). The details beg elaboration and 
explanation but, again, this falls outside the scope and boundaries of this 
central concepts commentary. 


G. Place of a Skull and Crucifixion of Jesus (19:16-37) 


The deliverance of Jesus, and two criminals, to the cruelties of crucifixion 
took place at Golgotha (“of a skull”), a hill which resembled a human skull. 
The Jewish disdain (v. 21) for Pilate’s inscription over the vertical beam of 
the cross met with disdain from Pilate himself (v. 22). The brief description 
of their actions was despicable (v. 23-24). The despair of the women (v. 25) 
was accompanied by directions of responsibility to His disciple and earthly 
mother (vs.26-27). The declaration of His humanity was seen in His “thirst” 
(vs. 28-30a). The death (vs. 30b) of Jesus was verified by the absence of 
need to break His legs (vs. 31-33), and the piercing of His side from which 
flowed blood and water, indicating “that Jesus had died literally of a broken 
heart since blood was mixed with water.” !5 Stroud details, somewhat, the 
matter: The sufferings of crucifixion “spent all its force upon him, which 
made him sweat blood, and cry out upon the cross, and probably rent his 
vitals, broke his heart, the fountain of blood, or some other blood-vessels, 
and by the violent fermentation turned his blood into water; for the blood 
and water that issued out of his side when pierced by the spear seems to 
have been extravasated [“to force out from the proper vessels through the 
surrounding parts; to force to the surface”] blood, and so there might be a 
kind of literal fulfillment of Psalm 22:14: ‘I am poured out like water, and 
all my bones are out of joint; my heart is like wax, it is melted in the midst 
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F. Pallbearer and Burial of Jesus (19:38-42) 


Both Joseph and Nicodemus are likely to have been members of the Jewish 
Sanhedrin. Joseph was a resident at Jerusalem and seemingly had recently 
purchased a burial place since it had not yet been used. Both of them had 
previously been cautious about their association with Jesus. His death, how- 
ever, must have “completely dishearted them and causes the faith of these 
members of the Jewish aristocracy to break forth conspicuously, and de- 
livers them from all human fear.”'*’ They followed the typical Jewish cus- 
tom and “wound bandage strips around [the body] with perfumes sprinkled 
between the folds to combat the odors of decay.” ° Burge also notes, “coins 
were often placed on the eyes and a napkin covered the face.” !”” 

As Thomson observes: “That Jesus, being what he was, the Son of God, the 
Lord of glory, the King of men, should consent to die and to be buried, is 
amazing indeed. That such a life — a life devoted to benevolent purposes, a 
life evincing the possession of irresistible power — should end in the grave, 
this appears altogether anomalous. That men should slay their Saviour, that 
he should consent to die, that the Father in heaven should suffer such an 
end to such a career, - this must fill a thoughtful and sensitive observer with 
wonder akin to fear ! Earth was for some hours the sepulchre of the Son of 
God.” 


IV POWER of Jesus (20:1-29; 21:1-23) 
A. Resurrection of Jesus (20:1-10) 


Having been delivered from demon possession and the marvelous change 
which Jesus made in her life, it is no wonder that she came to the tomb so 
early in the morning. To her amazement, the tomb stone had been rolled 
away from the tomb’s entrance. Not knowing what else to do, she ran to 
Peter and John to inform them of the missing body. Peter and John ran to 
the tomb, with John pausing but not entering it. Peter went in and found 

the graveclothes. John finally entered also, and “after observing the empty 
tomb, turned away in amazement to their own homes.”'®! After Jesus’ often 
repeated statements that He would rise again, the words were not compre- 
hended by the two. The shock created some form of dullness in their minds. 


B. Appearances of Jesus (20:11-29; 21:1-23) 


156113, 


Edersheim, 957. 
Hull, 363. 

535. 

449. 

Sullivan, 128-129. 


157 
158 
159 
160 
161 


33 


162129 


**Bengel, 724. 


Maclaren, 307. 


Vincent, 293. 


Morris, 846. 
Gilbert, 229. 


166 
167 


To Mary (20:11-18) 


Mary, however, in heavy grief looked inside the tomb and saw two 
angels, one at the head and the other at the feet where the body of 

Jesus had lain. Her reply to the question of the angels as to why she 

was weeping was answered in an unexpected way. As she turned, 

she saw Jesus but was not fully aware that it was Him. It may have 
been that her tears “blinded her eyes to his identity. Despair momen- 
tarily concealed from her the fact of victory. Though love had revealed 
much, she had not understood it all. She stood perplexed.” 

The very mention of her name by Jesus was magical and transformative. 
“Tn all the fulness of joyful surprise, she is able to utter but this word, 
Master.”'® “It was a “cry of absolute submission.” "$4 

Jesus’ words, “touch me not,” mean “to not fasten to, not clinging to,” 
in the sense of resuming “the old relations between her Lord and her- 
self. . . . Henceforth your communion with me will be by faith through 
the Spirit. This communion will become possible through my ascending 
to the Father.”’® After all, the resurrection was the prelude to the as- 
cension. 


To Disciples without Thomas (20:19-23) 


Jesus’ appearance to most of the disciples that same day brought forth 
a greeting of “peace.” Instead of pronouncing blame and rebuking 
them, He, again, pronounces “peace” as if to reenforce the reality 

of Who He is and what He is about. By His breathing on them, He 
establishes the fact that Spirit “is His as well as the Father’s.”'®° He 
commissions them to depend upon the Spirit’s ability to empower 
them in the discharge of His mission. “As men accept Christ and 

His redemption their sins are remitted, as they reject Christ their 

sins remain.” !° 


To Disciples with Thomas (20:24-29) 


Since Doubting Thomas was absent from the previous meeting with 
Jesus, he did not intially believe what the other disciples had told 
them about seeing the Lord. In fact, he declared that he has to see 
and touch in order to believe. Eight days later, Jesus appears again 
to all of them with the same message of “peace.” He tells Thomas 
to do what he had earlier told the other disciples he would do. As 
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to whether or not he did so, he soon exclaimed, “My Lord and my 
God.” Jesus still does not rebuke Thomas for his delayed believe, 
but He does declare that those who believe without sight are, in- 
deed, “blessed.” 


Purpose (20:30-31) 


There were many other signs, not included in his gospel narrative, 
which Jesus did, with the express evangelistic purpose of faith in 
Jesus Christ as the way to have “life through His name.” This “life” 
is “deep, mystical, inexplicable by any other words than itself. It 
includes pardon, holiness, well-being, immortality, Heaven, but it 
is more than they all.”!®* 


To Disciples at Sea of Tiberias/Galilee (21:1-23) 


In verses 1-14, Jesus appears again to His disciples at the Sea of 
Tiberias/Sea of Galilee which was approximately seventy miles or 
so north of Jerusalem. Here He performs the fishing miracle. The 
best time for fishing was early in the morning. Yet the results of 

the disciples this morning was more frustrating than fulfilling. 

Yet they hear the voice to “throw your net on the right side of the 
boat and you fill find many.” They obeyed the voice and landed 

a multitude of fishes. John told Peter that the voice was from Jesus 
Himself. Having been naked, Peter put on his clothes in preparation 
to meet Jesus — a strange feat, indeed. Nevertheless, they made it 

to land and Jesus instructed themto prepare for a meal. It appears 
that Jesus “acts the part of a gracious and friendly host, giving 
probably to each one of them his portion of the food.”'™ He fed 
them. 

In vs. 15-23, the meal time turned into another lesson about feeding 
on spiritual food. Jesus’ threefold question to Peter, “do you love Me 
more than these,” must be understood by the play on words which 
Jesus used for “love.” In His first two questions, Jesus used the word 
for selfless, sacrificial love, but Peter responded with the word for 
brotherly, affectionate love. In the third question, Jesus uses the 
word for brother, affectionate love and Peter, again, echoes it. 

Jesus was pressing Peter on the point of his pride, as if to say, “do 
you even love me as a friend.” Peter was grieved. But, despite 

his grieving over the different meanings of the two words, his 
answer is still strengthened. He had denied the Lord three times as 
he was warming himself by the fire, and now “around a fire kindled 
by his Lord, who loves him, Peter must affirm three times his love.” ° 
Jesus accepts Peter’s statement and directs him to engage in the mini- 
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stry of feeding and giving watchful care to the [spiritual] sheep. 

In vs. 18-23, Jesus informs Peter of his painful pathways and casts 
aside Peter’s question about what would happen to John. Jesus re- 
plies, “Peter, this matter is not your concern; it is mine. You have one 
duty: Follow me.”1”! And, as usual, the disciples misunderstood the 
words of Jesus and began circulating the new that John would not 
die. 


Postscript (21:24-25) 


John is careful to summarize that all he has written is just selections 
of many other things which could have been written. But “space 
would not allow all to be said, but [he] gives enough”’” to achieve 
his purpose noted in 20:30-31. After all, even though limited, it 
“gives us a glimpse of the glory of God in the face of Jesus Christ. 
So, in conclusion, “these inspired lines of free-flowing verse is a 
matchless creed for any Christian witness who sees a needy world 
that wants to hear someone ‘tell it like it is.””’” 
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